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3.4 Revelation 13:9-10 

Ruiz argues that the hearing formula in 13:9 not only refers back to the 
preceding symbolic discourse (as is normally the case with the hearing 
formula in the Synoptics and Rev. 2–3) but also points forward to the 
maxim at 13:10ab.44 According to Ruiz, this maxim is an allusive 
interpretative key to the discourse of 13:1-8.45 So the imperative of 
13:9-10 is to pick up a hermeneutical key and engage it to unlock the 
preceding vision. 

The question of what constitutes ‘interpretation’ is a difficult one46 
but it may be noted here that: 

1) Jeremiah 15:2 (the primary allusion of Rev. 13:10ab) does not 
straightforwardly ‘unlock’ Revelation 13:1-8. In fact there is a good 
deal of tension between Jeremiah’s prophecy of judgement for the 
unfaithful47 and Revelation 13:1-8 (with its Danielic background) 
which concerns the persecution of the faithful. 

2) Rather than helping with questions of reference (who, what, 
when, where), the main function of 13:10 is simply to invoke the 
affective force of the Exile so as to drive home themes already raised in 
13:1-8—the inevitability of being trampled, the reality and awfulness 
of this coming event, and God’s complete sovereignty over it. Rather 
than shedding great hermeneutical light on the preceding vision, 13:10 
is piling on affective weight—horror, sorrow and grief. A modern 
analogy to the process here might be when a journalist describes a 
refugee camp as a scene from hell. The journalist is not giving us a key 
to interpret the situation, he does not mean to imply that the refugees 
are there deservedly or eternally—he is simply using the powerful 
affective associations of the word to relay the horror of the scene. 

3.5 Revelation 13:18 

In this verse and the final text, Revelation 17:9, Ruiz seems to have 
some of his best evidence for hermeneutical imperatives. Both verses 
collocate σοφία (wisdom) and νοῦς (mind). However, it is unlikely 
that John is calling for the application of ‘intelligence’ in ‘the human 

                                                      
44 Ruiz, Ezekiel, 203. Cf. also the punctuation of Rev. 13:9-10 by the ESV. 
45 So Ruiz, Ezekiel, 203. 
46 Cf. the running debate between S. Moyise and G. K. Beale. 
47 If Jer. 43:11 is also in view the dissonance is even greater—in Jer. 43 it is Egypt 
being judged. 
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activity of deciphering, interpreting and understanding’.48 Beale49 (and 
earlier Charles)50 note that Revelation’s collocation of σοφία and νοῦς 
invokes a Danielic background where wisdom and insight is for the 
purpose of interpreting dreams and visions (sc. Dan. 1:17; 2:21; 9:22-
23; 11:33; 12:10). If Daniel is in view then the wisdom and 
understanding spoken of in Revelation 13 and 17 are not so much a 
‘human activity’ as a divine gift; not so much ‘intelligence’ as spiritual 
discernment; not so much a call to ‘ponder’ as to wake up and flee the 
subtlety of satanic deception.51 

However, it may be that for Revelation 13:11-17 the background of 
Daniel 3 is more important than the interpreted dreams and visions of 
Daniel 2, 9, 11 and 12; the connections being (a) the setting up of an 
image, (b) by a pagan ‘world power’, (c) that everyone must worship, 
(d) on pain of death, (e) the big question being, ‘Whom will you 
worship?’.52 The hearers of Revelation are then not necessarily to 
identify themselves with Daniel interpreting a vision (Dan. 3 is not a 
vision requiring interpretation) but with Shadrach, Meshach and 
Abednego who have the wisdom to fear God and the insight to know 
the real Holy One (cf. Prov. 9:10)53 and refuse to worship the 
idolatrous image. 

Coming to the actual command of the verse—‘calculate the number 
of the beast’ (Rev. 13:18b)—it might appear that surely here is a case 
of an imperative to strenuous mental activity and decipherment. 
However, two lines of argument can be taken to show that the direction 
is addressed as much, if not more, to the heart as to the head: 

1) It is certainly quite possible that ‘ψηφισάτω’ would have been 
heard as ‘count’ or ‘calculate’. It is cognate with ἰσόψηφος which can 
refer to the practice of discerning the equal numerical values of words 

                                                      
48 Ruiz, Ezekiel, 207. It should be noted that Ruiz cautions that this is not ‘detached 
intellectual speculation’ but a matter of ‘urgent interest to the community’ (Ruiz, 
Ezekiel, 205). 
49 Gregory K Beale, ‘The Danielic Background for Revelation 13:18 and 17:9’, 
Tyndale Bulletin 31 (1980): 163-70. 
50 Robert Henry Charles, A Critical and Exegetical Commentary on the Revelation of 
St John (vol. I; Edinburgh: T&T Clark, 1920): 364. 
51 Beale, ‘Danielic Background’, 166-70. 
52 The relevance of Dan. 3 continues into Rev. 14 as shown by deSilva, ‘A Call to Act 
Justly’, 85-88. 
53 This verse is the closest the OT comes to a ‘dictionary definition’ of ‘wisdom’ 
 .(σύνεσις/בינה) ’and ‘insight (σοφία/חכמה)
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by gematria54 and the imperative is quickly followed by a number 
(666). Following this lead, it is found that transliterating ‘Beast’ 
(θηρίον) and ‘Nero Cesar’ (Νέρων Καίσαρ) into Hebrew55 results in 
a number of 666 for both, thus demonstrating by isopsephism that Nero 
is the Beast.56 The strongest corroborating argument for the Nero 
identification is the fact that the Latin Nero Caesar transliterated in 
Hebrew has the value 616, explaining a textual variant57 which perhaps 
testifies to early knowledge of this solution.58 Furthermore, as 
Lohmeyer and others have noted, 666 is a doubly triangular number.59 
Bauckham suggests that triangular numbers in the Apocalypse denote 
evil realities in contrast to square numbers such as 144, associated with 
the New Jerusalem (Rev. 21:17) which is itself a physical square (Rev. 
21:16).60 

                                                      
54 The lemma is not present in the biblical text but there is some evidence for the 
practice of isopsephy and gematria at certain points—e.g. John 21:11 (J. A. Romero, 
‘Gematria and John 21:11: The Children of God’, JBL 97 (1978): 263-64; Richard J 
Bauckham, ‘The 153 Fish and the Unity of the Fourth Gospel’, Neot 36 (2002): 77-88; 
M. Kiley, ‘Three More Fish Stories (John 21:11)’, JBL 127 (2008): 529-31). It should 
be noted however that ἰσόψηφος can also commonly refer in classical Gk to equality 
in voting/judgement (LSJ) cf. Acts 26:10. 
55 As Gregory K Beale, The Book of Revelation: A Commentary on the Greek Text 
(Grand Rapids: Eerdmans, 1999): 721 notes, John is expecting a great deal of his 
audience if he is requiring them to perform transliterations into Hebrew (a language 
only familiar to some of his audience) without any direction to do this (cf. the explicit 
linguistic references at Rev. 9:11; 16:16). On the other hand perhaps those frequently 
dealing with different alphabets (cf. Mark 5:41; 15:34; John 1:38, 42, etc.) and with an 
alphabetic number system would have been highly competent transliterators, and 
perhaps those in a (sub)culture fascinated by gematria would be well used to decoding 
puzzles. 
56 Richard J Bauckham, The Climax of Prophecy: Studies on the Book of Revelation 
(London: T&T Clark, 1993): 387-89. 
57 However, this is not the only variant (Michael G. Michael, ‘666 or 616 (Rev. 13, 
18)’, Bulletin of Biblical Studies 19 (2000): 83 n.18). Other variants (e.g. 665) are not 
easily explained as transliterations of ‘Nero Cesar’. It is possible that 616 was simply a 
scribal error (cf. Irenaeus, Adv. Her. 5.30.1) resulting from the reading of ΧΞϚ as ΧΙϚ. 
This apparently unlikely error is rendered more likely when the MSS unical forms are 
observed—e.g. the witness of 𝔓47 where the Xi has a strong near-vertical line and 
rather short top and central horizontals. 
58 As pointed out in personal communication by Ian Paul (22 September 2010). 
Notwithstanding this evidence it is striking that the Nero solution is not evident in 
early Christian commentary (David Edward Aune, Revelation 6-16 (WBC; Nashville: 
Thomas Nelson, 1998): 770). 
59 Lohmeyer, Offb. Joh., 118-19. 
60 Bauckham, Climax, 384-407. Although surely the New Jerusalem is depicted as 
physically square because it is modelled on (a) the square outer limit of the temple area 
in Ezekiel 42:15-20; and (b) the cube of the Holy of Holies (cf. 1 Kgs 6:20). 
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In this case the imperative would have been firstly hermeneutic—
encouraging subsequent reading and study of the text. There would 
have been no initial affective impact except perhaps to create a sense of 
mystery (cf. Rev. 10:4).61 However, the ultimate intention of this 
direction to ‘calculate the number’ was surely not mere puzzle solving 
(a form of ancient Sudoku) but rather, in dramatically unveiling the 
emperor62 as the terrifying blasphemous Beast, the text is acting 
powerfully on the affections of the reader. Thus ‘the hermeneutical 
imperative supports the affective’—a call to fear and reject the imperial 
cult.63 

2) Alternatively it may be argued that there is an affective 
imperative in this text even on the first hearing, quite apart from any 
possible gematria or other numerological significance discerned in 
subsequent scribal study. It is possible that ‘ψηφισάτω’ is being used 
quite loosely to call the hearer to ‘reckon’ or ‘assess’, in a similar way 
to the (American) English colloquialisms, ‘Go figure’ and ‘It all adds 
up’. In this case the hearer is being prepared to receive an immediate 
connotative impact from the final form ‘ἑξακόσιοι ἑξήκοντα ἕξ’. 

A number of commentators conclude that there are only two ways to 
understand ‘ἀνθρώπου’ (Rev. 13:18c): either ‘corresponding to a 
particular man’ or ‘humanly intelligible’.64 However, comparison with 
Revelation 21:17, where ἀνθρώπου is clearly not referring to a 
specific man, would suggest another alternative—the generic sense: 
‘man’s number’. That man’s number is 666 could be explained in a 
number of ways that are not mutually exclusive: 

1) related to the sixth day of creation—so 6 is ‘man’s number’; 
2) contrastively related to the number 7 (indicating perfection or 

completeness),65 6 is the number that grasps for 7 (cf. Gen. 3:5-6; Phil. 

                                                      
61 Cf. the phenomenon of opaque neologisms in science fiction: ‘audiences are 
fascinated with exotic expressions whose meanings often remain unexplained or 
underexplained throughout the anime’ (Naoki Chiba and Hiroko Chiba, ‘Words of 
Alienation, Words of Flight: Loanwords in Science Fiction Anime’ in Robot Ghosts 
and Wired Dreams: Japanese Science Fiction from Origins to Anime, ed. Christopher 
Bolton et al. (Minneapolis: UMP, 2007): 149). I am indebted to Conrad Gempf 
(advisor on the NT of The Manga Bible) for this observation. 
62 The current emperor or Nero Redivivus depending on the dating of Revelation. 
63 The phrase is from a personal communication from Ian Paul (22 September 2010). 
64 So Charles, Revelation I, 364-65; Ruiz, Ezekiel, 206; Aune, Revelation, 769. 
65 On the significance of the number 7 to John see Bauckham, Climax, 29-37. The 
number is also clearly important to Daniel (Dan. 9 cf. 4Q390 Fr. 1:1). 
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2:6) and falls short—a parody in the same way as the beasts and image 
of Revelation 13 parody God, the Lamb and the Spirit;66 

3) alluding to the 666 talents of gold received annually by Solomon 
in contravention of the Deuteronomic Kingship Code (1 Kgs 10:14// 
2 Chr. 9:13 cf. Deut. 17:17);67 

4) alluding to the golden statue of Daniel 3:1 that was sixty cubits 
by six cubits (an allusion made more likely by the Dan. 3 background 
already noted above).68 

This would cohere with the way in which numbers are normally 
used in the Apocalypse—symbolically, yielding instant connotations.69 
The call, ‘ψηφισάτω’ could then act as a direct affective directive 
leading immediately (not only via later scribal mathematics) to an 
unveiling of the hideous Beast as man-exalting-himself-in-opposition-
to-God, intended to shock those being seduced by the world and 
strengthen the heart resolve of the wise—towards the only true God 
and against imposters. 

3.6 Revelation 17:9 

Here we find Ruiz’s very best example of a hermeneutical 
imperative/directive. Unlike Revelation 13, this context resembles that 
of Daniel 9, 11 and 12 in the presence of an interpreting angel 
explaining an obscure and troubling vision. However, even here the 

                                                      
66 So similarly, Leon Morris, Revelation (London: Tyndale, 1969): 174; Graham 
Goldsworthy, The Gospel in Revelation: Gospel and Apocalypse (Carlisle: Paternoster, 
1994): 155; Ian K Boxall, The Revelation of St John (London: Continuum, 2006): 199; 
Simon Patrick Woodman, The Book of Revelation (London: SCM, 2008): 170-71. 
67 Beale, Revelation, 727. Cf. the possibility of 1 Kgs 10:21-29 as a background to 
Rev. 18:12-13 (Anthony Robert Gwyther, ‘New Jerusalem Versus Babylon: Reading 
the Book of Revelation as the Text of a Circle of Counter-Imperial Christian 
Communities in the First Century Roman Empire (Online Version Pagination)’ 
(Griffith University, 1999): 138-39). 
68 In the latter two allusions we have a particular man (Solomon, Nebuchadnezzar) 
who is also ‘representative man’, king of the world (1 Kgs 10:23-24; Dan. 2:37-38; 
3:4; 4:1, 22 cf. Rev. 13:7), a sort of Übermensch, an overreaching Adam at the height 
of his glory but also on the verge of disaster. Cf. the Edenic/Adamic depictions of the 
King of Babylon (Isa. 14:4-22), the King of Tyre (Ezek. 28:1-19 cf. the wisdom and 
wealth of Solomon), Pharaoh/Assyria (Ezek. 31:1-18 cf. Dan. 4). 
69 Aune, Revelation, 773; Beale, Revelation, 721; Boxall, Revelation, 199. The 
number 144 is certainly square but the stress is on the number which is multiplied by 
itself—the number of the tribes of Israel (Rev. 7:4; 21:12) and of the apostles of the 
Lamb (Rev. 21:14). Similarly in the case of 666 it would appear that the stress is not 
on the fact that it is triangular (as opposed to square or rectangular) but on the number 
6. That 666 is the triangle of the square of six may (if anything) add even greater force 
to the repeated ἕξ. 


